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I deny that, apart from the question whether the
existing schools can be improved or not, a Protestant
Reformed group of people does not have the moral
right to establish schools of their own, or that there
can possibly rest upon them any moral obligation %o
the existing schools that must restrain them from or-
ganizing their own movement.

Why may not the Protestant Reformed people, pray,
have their own system of education from top to bot-
tom, something for which undersigned has argued al-
most from the very beginning of our separate exist-
ence as churches?

What moral obligation to any existing schools could
restrain them from striving for this ideal, at least?

But to this I hope to come back later.

The point I want to make now is that, apart from
all other considerations, the above argument of the op-
ponents of the movemeat to establish schools of our
own wherever possible tacitly denies that our Protest-
ant Reformed principles have any real significance
for school education, and proceeds on the assumption
that a Protestant Reformed school education is not
necessary.

Cooperation as long as possible, is their slogan.

Bat what does this cooperation mean, as far as
we, Protestant Reformed people, are concerned?

It means that we may, perhaps, protest against
certain evils found in the existing schools, such as the
singing of Arminian hymns, the introduction of plays
and drama’s, the teaching of evolutionistic conceptions
or of grossly Arminian tenets, encouragement of movie
attendance, -ete. Perhaps, if we are strong enough
we may even demand that the doctrine of common
grace shall not be taught or mentioned in the par-
ticular school with which we cooperate and to which
our children are sent. We may request that the “Three
Points” shall be -carefully avoided.

But granted that all this might be done, and might
be done ‘successfully, which in by far the majority of
cases would be impossible, this would surely be the
limit of the influence we might exert on the existing
schools.

It is plain that we could not possibly ask that the
instruction in the existing schools shall follow Protest-
ant Reformed lines,

And this is impossible, not merely because we are
usually but few in number, and must suffer defeat if
the matter were brought to a vote, but because we have
no right to make such a demand. It would be con-
trary to the idea of cooperation,

This is quite important.

It means not only that in Biblical instruction all
questions concerning part-icular and common grace,
concerning total depravity and the ability or inability
of man to do any good before God, must be carefully
avoided ; but it also implies that the same attitude of

neutrality be assumed in the instruction in many
other subjects that pertain to our view of the world,
history, civil government, the unions, and other mat-
ters. .
It should be quite plain from all this, that the op-
ponents of the movement to establish schools of our
own, by their argument as to our moral obligation to
cooperate with the existing schools, do not care for,
are not interested in, do not see the need of specific
Protestant Reformed education for our children,

This is the very least that can be said.

At the very best they consider the schools institu-
tions that may be satisfied with some general Chris-
tian instruetion,

As soon as we are not satisfied with this, but look
upon the school as a matter of specific principle, the
sole conclusion anyone can possibly draw is that we
must establish our own schools.

And as to our moral right to do so, I hope to make :
a few remarks next time, D. V. ’

H. H,

The C.L.A. and The Strike Weapon.

From The Christian Labor Herald we learn that
the annual meeting of the C.L.A. will have to consider
and decide upon a proposal from one of its locals to
eliminate the strike clause from its constitution.

In the May issue of The Christian Herald there
occurs an article by a certain Frank Rottier in favor
of the proposal and arguing for its adoption by the
annual meeting, while in replying to that contribution
the editor, Mr. J. Gritter, voices his opposition to it.

It is not my purpose to review the arguments pro
and con, and to weigh their value. Briefly stated,
they are that Mr. Rottier considers the use of force
in a labor dispute un-Christian and contrary to Scrip-
ture: the battle for righteousness and the kingdom of
God cannot be fought by physical force or coercion;
while Mr. Gritter defends the position that a Christian
not only may, but it is called to create better and more
just social conditions by the use of force, and all tha
power at our command.

There is, however, especially one point to which. J .,
wish to call attention at this time., I have had in mind
to bring up this particular point before, especially
when a discussion was carried on about it in our
paper, in which Mr. Gritter defended the same posi-
tion he now takes in his answer to Mr. Rottier. [
am refering to Mr. Critter's explanation of the strike
as favored and conceived of by the C.L.A. He writes:
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EDITORIALS

As To Our Moral Obligation

The contention of those that oppose the movement
to establish our own schools is that such a movement
1s morally wrong, as long as we have not done all that
is in our power to keep and support and improve the
existing schools. In other words, they claim that we
are morally obliged: 1. To join an existing school so-
ciety, and to support an existing Christian school,
wherever there is one; 2. To remain member of that
society, and continue to support that existing school,
even in cases where it is possible and preferable to
organize a separate society ; 3. To continue to send
our children to that school, even though we know that
they do not receive the education they should receive,
and though'it is possible to provide for them the educa-
tion that is in harmony with our own convictions,

Now, I have never read or heard any sound argu-
ment in support of this contention. As far as I know
it is a mere contention. We are simply told that this
is our moral obligation, but on what basis this obliga-
tion rests, by what principles it is motivated, or by
what moral standards or rules it is governed, has
never been demonstrated. And I am afraid that, if
the brethren that make this contention, would attempt
to prove it, they would discover that this would be
quite impossible.

That a man has a moral obligation in respect to
a society of which he is a member, and as long as he
is a member of it, we all grant. His obligation rests
in his membership. But that he must remain a mem-
ber of such a society, even if he can serve more ef-
fectively the cause represented by that society by
establishing a separate society,-that would seem in-
capable of being proved. And we deny it most em-
phatically.

That Christian parents are morally obligated to
provide a Christian school education for their chil-
dren, and, therefore, to work to the utmost of their
power for the cause of Christian instruction, may be
taken for granted among us. But that parents are
morally obliged to support and further this cause
only through concrete, existing societies and schools,
even when they can more effectively advance this cause
by organizing their own schools,-that has never been
demonstrated and is incapable of proof.

Suppose that in a certain place the only existing
school was Lutheran. And suppose that in the samn
place there were a small number of Reformed fam-
ilies, too small to establish their own Christian school,
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Suppose further for the time being these Reformed
parents sent their children, to this Lutheran school,
in order fo provide for them a Christian education
“to the utmost of their power.” And, finally, suppose
that this number of Reformed families gradually in-
creased, and became strong enough to organize their
own society. Would they now be morally obliged to
continue to send their children to the Lutheran school,
and make the best of it?

You say, perhaps,. that this is different, because
we have no parochial or denominational, but free
Christian schools. ’

Nominally this is true; actually however, the exist-
ing schools are Christian Reformed, even though they
are supported by societies. They are entirely con-
trolled by the Christian Reformed Church, and based
on Christian Reformed principles. Where do the Pro-
testant Reformed people have any influence, except
in as far as they can let their voice be heard in a
few local societies? The Union of Christian Schools
is wholly controlled by Christian Reformed leaders;
the Christian Home and School Magazine is a Chris-
tian Reformed publication; and, Iast but not least, the
normal training of prospective teachers is furnished
by a department of Calvin, and is, therefore, officially
under the control of the Christian Reformed Church.
And what is a school really but a staff of teachers?

Do not misunderstand me. I do not blame the
(Christian Reformed people for making their school
education conform to their own convictions. I merely
state a fact, and a very patent one. And I claim that
their principles are not ours, and that, although I
believe that our parents should. send their children to
the existing Christian schools where there is no other
possibility, rather than send them to the public schools,
that they cannot possibly have the moral obligation to
do so wherever they are strong enough, to establish
their own schools, and to educate their children in
harmony with their own convictions. On the con-
trary, I maintain that it is their sacred obligation
to take the latter course, wherever possible.

And I am sure that no Christian Reformed man
or group can blame us for taking this course.

We do not even have to point to certain evils exist-
ing in the Christian schools as we know them, as if
they must be the reason why we should organize our
own movement. This has been done too much, I think,
with the result that the main issue has been lost sight
of. If the situation were such that we could work
on a common basis, and were fundamentally agreed as
to what our children should be taught, but that, in
spite of this fundamental agreement there were cer-
tain evils to be fought and removed, I ‘would agree
that we must attempt our utmost to remove these evils.

But this is not the case.

There is ‘a fundamental difference between.. &he

Christian Reformed and the Protestant Reformed
Churches since 1924, and this fundamental difference,
as officially expressed in the “Three Points,” profound-
Iy affects the education in the schools. And this is the
reason why we should have our own schools wherever
possible, in order that our children may be “brought
up in the aforesaid doctrine,” and that we may cause
or help them to be brought up in that doctrine to the
utmost of our power.

But let us try te analize this question of our moral
obligation a little more in detail.

It may not be superfluous first of all to ask the
general question: what is meant by moral obligation.
and what is our moral obligation in regard to the
education of our children in the schools?

Surely, it must be agreed that moral obligation
ccmsists in obedience to the will of God both in respect
to our relation .to Him, and to our relation to our
fellowmen. If one talks to me about my moral obliga-
tion in a certain case, he must be able to point out to
me that what he considers my moral obligation is the
will of God. If he cannot do this, he should refrain
from insisting on it.

Now, with respect to education, what is the pri-
mary relation in which the will of God must be known
and obeyed, and concerning which we may, therefore,
speak of moral obligation?

The answer is plain: it ig the relation Of parents
to their, children.

Education is the duty of the parents,

On this we are all agreed.

And the moral obligation of the parents is rather
clearly expressed in Deut. 6 :4-7 : “Hear, 0 Israel ; the
Lord our God is one Lord. And thou shalt love the
Lord thy God with all thine heart, and with all thy
soul, and with all thy might. And these words which
I command thee this day, shall be in thine ‘heart; And
thou shalt teach them diligently unto thy children,
and shalt talk of them when thou sittest in thine
house, and when hou walkest by the way, and when
thou liest- down, and when thou risest up.”

One dare not say that this injunction was given
to Israel of the old dispensation, and that it concerned
the Old Testament law.

For the very form of this injunction is such that
it applies to the people of God of all times. Still the
Lord our God is one Lord, and still it is our “part”
of the covenant of God to love the Lord our God with
all our heart, and with all our mind, and with all our
soul, and with all our power. And, therefore, it is
still our moral obligation -as parents to teach these
words to our children, when we sit in our house, or
walk by the way, when we lie down, and when we rise
up.
Besides this is the same injunction as comes to
parents in the New Testament: “bring them up in the
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nurture and admonition of the Lord.” Eph. 6:4.

This is the moral obligation of which we are re-
minded in the Form for the Administration of Bap-
tism. There, too, we are reminded that our “part”
in the covenant is * that we cleave to this one God,
Father, Son and Holy Ghost; that we trust in him, and
‘love him with all our hearts, with all our souls, with
all our mind, and with all our strength; that we for-
sake the world, crucify our old nature, and walk in a
new and holy life.”

And we are made to assume this moral obligation
with respect to the education of our children, when we
are required to answer affirmatively two questions.
The first is this: “Whether you acknowledge the doc-
trine which is contained in the Old and New Testa-
ment, and in the articles of the Christian faith, and
which is taught here in this Christian Church, to be
the true and perfect doctrine of salvation?” And the
second follows : “Whether you promise and intend to
see these children, when come to the years of discre-
tion, instructed and brought up in the aforesaid doc-
trine, or help or cause them to be instructed therein,
t0 the utmost of your power?’

Don’t overlook that little but significant phrase:
“here in this Christian Church,” in the first of these
two questions. Our fathers inserted that phrase quite
intentionally. In fact, in the past there has been a
rather heated controversy about these words, and re-
peated attempts were made, either to eliminate them,
or to ascribe to them a meaning different from their
intended significance. But in spite of it all they were
retained.

And they mean just what they state.

When in a Protestant Reformed Church a child is
baptized, the whole congregation confesses, and the
parents of the children that are presented for bap-
tism expressly state, that they believe the doctrine of
the Protestant Reformed Churches to be the true and
perfect doctrine of salvation.

And it is in that connection that the second of
these two questions must be read: the parents, in an-
.swering this question affirmatively, promise that they
will bring up their children in the “aforesaid,” that is,
in the Protestant Reformed, doctrine, and that they
will help or cause them to be instructed in that doc-
trine to the utmost of their power!

This, then, is our primary and most sacred moral
obligation with respect to the education of our chil-
dren.

On this we are all agreed.

And as we speak of our moral obligation to ths
existing schools, this primary and basic obligation
must eenstantly be borne in mind.

How this basic obligation affects the particular
question we are discussing, we hope to consider in
mnother article, D.V. H. H.

The Triple Knowledge

An Exposition Of The Heidelberg

Catechism

PART TWO
OF MAN'S REDEMPTION

Lord’s Day XII
4,
Melchisedec (cont.).

Besides, if in the priesthood of Melchisedec we
must see a small remnant, a faint glittering of Adam’s,
original priesthood, and if Christ: is priest after the
order of Melchisedec, it follows that also the priest-
hood of the Saviour, in distinction from that of Aaron,
1s only a restoration of the original priesthood of man
in the state of righteousness. And against this pre-
sentation of the matter we have grave objections, Tt
is rooted in the false conception that salvation is no-
thing but the reparation and restoration of creation.
What Adam failed to do, Christ accomplishes. If
Adam had not fallen, he would have attained to eternal
life, and the human race would have attained to heav-
enly glory in and through him. But since he fell into
sin and death, Christ must take his place, and obtain
for us the eternal righteousness and life. Salvation is
repair work. Sin and the devil really marred the work
of God and prevented Him from realizing His original
creation-purpose: But this entire view is contrary to
Scripture, and unworthy of God, Who is the Lord
and hath done whatsoever He hath pleased. There
never was any other purpose in the eternal mind of
God than that which is now attained in Christ, the
anointed Servant of Jehovah. That purpose was to
lead the Church and all things to their heavenly des-
tination and perfection in Christ. Not the first, but
the second Paradise of God is the end that must ha
attained. Not the covenant as it was established in
the first Adam, but the tabernacle of God as it rests
in the last Adam, the incarnated Word, the Lord from
heaven, is the purpose God had in mind from before
the foundation of the world. Not the priesthood of
the first Adam, but the far more exalted priesthood of
the Son of God in the flesh, is the divine ideal. Unto
the attainment of that priesthood, which is as far
more glorious than the original priesthood of creation
as the Son of God in the flesh, raised and exalted at
the right hand of God, is more glorious than the first
man Adam, all things are subservient, and must servo
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EDITORIALS

As To Our Moral Obligation

I take it for granted that all our readers, even
those that thus far have revealed little or no enthus-
iasm for a school of our own; and among these even
those who definitely opposed it especially by the “moral
obligation” argument, will have to agree with me, ‘that
our obligation to the existing schools and school so-
cieties can be none’ other than and is rooted in the
obligation of the parents with regard to the education
of their children.

These school societies are, with respect to the in-
struction of our children only 2 means to an end.

If parents were in a position to give their children
all the education they need, ‘personally and at home,
there would be no need of these societies. In fact, in
that case it would be their sacred calling to provide
such instruction themselves. Apart from the Church
to which the ministry of ‘the Word is entrusted, they
are the only responsible party before God with respect
to this instruction.

Or even, if all could afford to employ a private tutor
to educate their children, “the school society might be
discarded.

However, this is impossible.

Parents lack time and ability.to give their children
a complete education according to the requirements
and demands of modern life. And ‘they lack the means
to employ private teachers. Hence, they band together,
organize socleties, in order that together and with
united efforts they may accomplish what individually
they are not able to do. And these societies establish
schools, determine the character of the education their

viveironr...398children shall receive, and employ the teachers that

shall furnish such education as the parents determine
that their children shall have.

It should be plain then, that the moral obligation
of these societies can be none other than that of the
parents individually;

Nor can the obligation of the parent to the society
of which he is a memmber be any other than to cooperate,
and put forth all his efforts to fulfill his obligation
with respect to the education of his children.

That obligation, as we have seen, is that he shall
instructthem “in the aforesaid” doctrine to “the utmost
of his power,” or “help or cause them to be instructed
therein.”

This Iatter phrase includes the instruction they
receive in the school,
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This part of his obligation he fulfills through the
means of the school society.

For the ‘parent that is Protestant Reformed this
obligation, which he aolemnly and very definitely as-
sumes by covenant-vow before .God and the Church,
means that he: will work’ to. the utmost of his power,
also through the school society to provide for his

children an education that is in harmony with Pro-
testant Reformed doctrine andi principles.

It follows, then, that ‘this is his moral obligation
with respect ‘to the society of which he is a member.

He must seek the good of that society.

That surely is his moral obligation.

And because the society exists for the purpose of
so0 serious a matter as the education of covenant child-
ren, he certainly has the moral obligation to seek the
very best for it.

Hence, he must work to the utmost of his power to
maké the -society an efficient means -unto the end of
providing a Protestant Reformed education for his
children and the children of his fellow members.

Other obligations he may have toward the society
and toward the school certainly follow from and are
subservient ‘to this one fundamental obligation. With
a view to this great calling he pays his dues and
school tuition, he takes part in the activities of the
society, watches over the school and over the appoint-
ment of teachers.

All his effort must be directed to that one end:
that the society may be a means to help him to instruct
his children in “the aforesaid doctrine to the utmost
of his power.”

Is it possible for the Protestant Reformed parent
to do this through the existing schools and school-
societies 7

Yes, if there is no opportunity for him to send his
children to a school of Protestant Reformed parents,
or to organize a society for the establishment of such
a school. In that case he meets his assumed obligation
with a view. to the- education of his children in the
“aforesaid doctrine” to the utmost Of his power, by
sending his children to one of the existing Christian
schools, or to a Lutheran school if necessary, to the
best school he can find, and by supplementing and: cor-
recting such instruction at home in as far as it may be
necessary.

No parent dare send his children to the public
school on the pretext that the existing schools are not
Protestant Reformed.

And in that case he has the moral obligation to
work to the utmost of his power for the good of the
society to which he belongs, and of the school to which
he sends his children. And as far as cooperation on

the basis of the constitution of such a society permits
him, he will try to make that society and school a
means to instruct his children according to Protestant
Reformed principles.

But the above question must be answered with an
unqualified No if he is strong enough, has the means
and the opportunity, to establish a school of his own
choice in cooperation with other Protestant Reformed
parents.

For in that case he does not “help or cause them
to be instructed in the aforesaid doctrine {0 the utmost
of his power”.

He is satisfied with the line of least resistance.

For he knows very well that, whatever efforts he
may put forth to ¢émprove the school to which he sends
his children, it is a foregone conclusion that he can

never make it the means ‘to instruct his children ac-

cording to the Protestant Reformed conception of the
truth.,

He may remove. certain evils, protest against the
presentation of all kinds of dramas and moving pie-
tures in the schools, against the singing of a few
Arminian hymns,, or even against the direct inculca-
tion of the theory of common grace, perhaps ; but he
will never be able to make the school a means for the
instruction of the children along Protestant Reformed
lines.

This is impossible, first of all, because his influence
is very limited. The Christian Reformed parents con-
trol the existing schools. They permit the Protestant
Reformed parent to send his children to their schools,
and to support their cause financially; but for'the rest
they pay very little attention to him as soon as he
insists on positive, Reformed principles. This I could
easily prove, if it should be required.

But this is impossible especially because of the
very principle of cooperation. By joining an existing
society he waives the right to insist on positive, Pro-
testant Reformed education. He has no right to de-
mand such education of ‘the existing schools.

And if he had the right it would be physically im-
possible to realize it, even in any local school where he
might be represented in substantial numbers of mem-
bers,. for the simple reason that the whole school
system, as to teachers, books, propaganda, etc. is under
Christian Reformed control.

Nor can an instance be mentioned where this was
ever attempted even by those who insist that it is our
moral obligation to cooperate with the existing schools
as long as possible.

Hence, I maintain, that in such cases, i.e. wherever
there are a sufficient number of Protestant Reformed
parents, and they have the means and power, their
sacred moral obligation with respect to the existing
societies is to leave them, and.to establish societies and
schools of their own, where they may instruct their
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children “in the aforesaid doctrine ‘to the utmost of
their power.”

And why, pray, should they not do this?

There is nothing separatistic in a movement to
establish our own school.

. Is not, after all, a Christian school a strictly local
affair? Does not each school society exist by itself?
It 1s true that there is a Union of Christian Schools,
and that many local schools, perhaps most of them, are
members of this union. But this does not bring all
the schools under one board, or unite them into one
"body. Each society has authority in its own domain.
and is strictly autonomous., The Christian school is
a local matter.

But if this is so, what would be more natural, in
places where there are a sufficient number of Protest-
ant Reformed parents, than to band ‘together, organize
their own local society, and establish their own local
schools, where their children can be instructed along
Protestant Reformed lines?

There is ‘then, absolutely no reason why, for in-
stance, in a city like Grand Rapids, where some six
hundred families are found belonging to the four
Protestant Reformed Churches ia that city, we should
not have two or three schools of our own.

By establishing such schools we would simply ful-
fill our obligation before God.

We would only be doing what the Christian Re-
formed people have done before us.

We would do the very same thing the Reformed
(Gereformeerde) people in the Netherlands did years
ago, when they separated from the existing Christian
school, and established schools of their own.

We would do no harm to ‘the existing schools in any
sense. They can very well get along without us, as far
as the financial support of their schools is concerned.

And we could be of real influence by doing so.

As matters stand now, we have no influence at all.
We are divided. We are scattered over several societies
and schools. We have no power. We cannot let our
voice be heard, We develop nothing. And we deliver
our children to Christian Reformed schools and teach-
ers to instruct them according to their view.

If, however, we would unite as one people, loving
the cause of definite Christian instruction according to
“the aforesaid doctrine”, and strive for the realization
of the ideal to establish and complete our own system
of e&cation, higher and lower, we could, with God’s
blessing, be a power for good even for the existing
schools and for the cause of Christian instruction in
general,

From whatever angle one considers this matter,
therefore, the conclusion is always that it is our moral

obligation, both with respect to our children before
God, and with respect to the Christian School Move-
ment, that we organize our own societies, and establish
our own schools.

Those who harp on our “moral obligation” as an
argument against a separate school movement, have no

ground to stand on.
H. H.

The Triple Knowledge

An Exposition Of The Heidelberg

Catechism

PART TWO
OF MAN’S REDEMPTION

Lord’s Day XII
5.
After The Order Of Melchisedec. (Cont.)

In both these respects, that the priestly office and
the kingship were combined in one person, and that
he was a priest for ever, Melchisedec is a type of
Christ. Christ is the real Melchisedec, the royal priest,
the king of righteousness, and the king of peace. He
functions in both the royal and the priestly office.

From ‘this viewpoint it may be said, indeed, that
there was, a figure or image of this priesthood in that
of the first Adam in paradise in the state of rectitude.
He was an earthly image of the eternal, heavenly
priest-king. For Adam was very really priest of the
Most High. This we cannot understand as long as
we see the essence of the priesthood and of the priestly
function in the offering up of bloodly sacrifices. For
this there was no room in the original state of right-
eousness. This was added after the fall, and became
necessary because of sin. But bloody sacrifices are
not an essential element of the priesthood. Even as
the prediction of future events, though belonging to
the office of the prophet among Israel, cannot be con-
sidered; essential to the prophetic office, so the offer-
ing up of bloody sacrifices, though for a time necessary
on account of sin, is not the essence of the priesthood.
The central idea of the priestly office is that of con-
secration of oneself and all things to the. living God.
A priest is a servant of God. He loves God. He con-
secrates himself to the Holy One. He serves in God's






